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From Mere Repetition to Sheer Iteration..?

Part II: The Alchemy of Intent?*


‘Alchemy’ is alluded to in two senses. In wonderment at our ability to realize our intentional objectives, and, in our doing so in an existential manner that adds value to our exercise of the former. Be the latter considered as essentially coincident, aesthetically enhanced, ethically proper, pragmatically appropriate, hermeneutically expeditious and/or factually valid, etc., etc., i.e., apposite in this possibility of being able to supplement such value formation.
 (1)


However, we have two inter-linked philosophical problems to consider in this regard. First, how is it the case that value formation, being an exercise in judgement, i.e., being transcendental or trans-cognitive and ‘existential’ and ‘pro-relational’ in orientation, is not necessarily or automatically delivered in and through an obvious existential orientation (given, seemingly, the distortions of desires, emotional diversions and/or egotistical demands, etc?)? Second, and conversely, what is it about value formation that allows us and it to subvert this process through non-existentially oriented considerations (despite the fact that a sufficiently enacted overall transcendental suspension [that could re-center and de-distort such phenomenal-phenomenological engagement] must be at the center of an act of judgmental appreciation in order for it to occur at all)? I.e., how can judgment be given a non-existential complexion given its existential origins, and, how can judgment occur at all given the necessity of this existential condition of an apposite and adequate overall transcendental suspension at the very center of judgmental formation and its delivery of value? (2)


Or, again, we might consider this problem jointly through both a passive lens and an active lens; i.e., how does judgment ‘suffer’ such distortion, and, how does judgment ‘enact’ such distortion? Given the pro-relational and existentially oriented nature of trans-cognitive/trans-intentional machinations, at least on a theoretical basis, why is it the case judgment can find itself both distorted and distorting in its subsequent e/valuation? And, importantly, how does ‘iteration’ or ‘repetition’ play a role in these patterns of passive and active de-existentialization? (3)


Then, armed with such insight, we might be able to perfect this alchemy of intentional realization in such a manner so as to expedite and enact, appositely and adequately, its full existential potential..? (4)

Briefly, in hypothetical or speculative terms, let us examine the judgmental process through possible pre-conditional, conditional and post-conditional factors that might account for this fact that we are immersed in this world as lived in such a manner that might account for such relative de-existentialization, and, hopefully, suggest how processes of re-existentialization might also be re-inaugurated and re-orchestrated? (5)


Pre-conditions met or not met that might account for existential distortion in the e/valuative process in judgmental formation could well be our mere acceptance of either inadequate intentional objectives and/or informational detail; be that in either passive and/or active terms of reference. I.e., either as the subject subjected to such distortion and/or the subject that sets out to distort the judgmental process (be that either enacted wittingly and/or unwittingly?). Effectively, such considerations concern degrees of insight as to whether we are being both apposite in our intentions (in both senses attached to this expression of the ‘intentional’) and that such intentional endeavours were being adequately engendered. E.g., we might be looking out for a friend in a crowd and allow ourselves to be distracted and diverted by those we might deem to be sexually attractive and, so, find ourselves noticing more such individuals. Or, through a general lack of motivation, we might find ourselves easily distracted in this quest to look out for this person. Indeed, furthermore, both malformed intent and/or incorrect or insufficient information could also pre-conditionally render such an intention as non-apposite and/or inadequate to realize the full discharge of that type of intentional enaction (be that through either acts of commission and/or omission). (6)


Conditionally, the imposition of a central overall transcendental suspension is necessary for the exercise of an act of judgment, therefore, what disrupts this requirement would conditionally disrupt the performance of the same. I.e., through the non-apposite adoption and adaptation of genre/s, and, the inadequate performance of this central condition. E.g., we are told we will be met at the station by a person called Francis wearing a black hat and in looking out for a woman wearing a black hat overlook the fact that Francis is actually a male. Fortunately, they recognize us and rectify such oversight. Or, e.g., in being asked by the company we work for to interview and hire a suitable person for a certain job let our prejudices get in the way of impartially performing this decision making process. In other words, not allowing or exercising an appositely and adequately enacted overall transcendental suspension… central to the full discharge of such an intentional project or program. (7)


Post-conditionally, we do not anticipate or reflect upon the apparent and most likely consequential import of our enactions; be that through acts of commission and/or omission. E.g., in the political arena a person who either solicits and/or accepts a small bribe may well be putting their entire political career at risk. Or, in a corrupted political process, the converse might be true, i.e., in not accepting the expected bribe you may well be truncating your political career. Then, in negotiating a changing political scene, from a relatively corrupt environment in transition to a relatively less corrupt environment, this process of negoiation could be even more fraught with difficulties. In effect, not taking into account a post-conditional form of distortion or diversion of our intentional efforts can also be an adverse influence in our overseeing an existentially directed process of enaction. (8)


Obviously, we learn to orchestrate the realization of our intentional objectives. Overlooked, it would appear, perhaps more often than not, or less often than we might think, is this supplementary form of alchemy that sees us augmenting and/or enhancing our short term intentional projects and our long term intentional programs. By ‘orchestration’ is meant the intentional reiteration of processes that oversee the delivery of such intent. By ‘augmentation’ is meant the incremental non-chaotic, linear delivery of such value. By ‘enhancement’ is meant the positive, chaotic, non-linear orchestration of value formation. By ‘positive’ is meant the delivery of value that amplifies the ensuing delivery of such value in tune with our objectives or the transformation or re-direction of such objectives. E.g., we might see a poor person drop a small sum of money which we find we can pick up without being seen. We could keep that money or we could return it to that person who just unwittingly lost it. We are no poorer in returning what is not ours, and, in other respects, the world is richer for our being honest given that we would hope that others might do the same for us (as is quite often the case be that under both normal conditions or conditions that are far from a semblance of normality). Indeed, our horizons need to extend beyond the desires of our own ego in order to maintain and enrich this world where we have to live with others in an existential manner, i.e., in a pro-relational stance that invests and re-invest value in terms beyond our own short term goals. We already live in such a world, and, it is our ‘duty’ to both preserve and conserve the same. I.e., maintain such current levels of existential enrichment being enjoyed in our living with others, and, extend and amplify the same. (9)


How do we recognize this dimension of the relatively existential, and, how might we recognize potential opportunities for both its preservational non-contraction and its expansive conservation through apposite processes of re-existentialization? (10)


Through adopting a pro-relational stance and ensuring the existential process is rectified, or, rather, self-rectified. Let me conclude by noting what is entailed in this broad statement. (11)


The exercise of the overall transcendental suspension, as a central prerequisite, means just that. In this regard we note our prejudices and suspend the same, and, through the suspension of the suspension, let those same prejudices resurface if called for… called forth through and by the form of the relationship/s being simulated by and in and through that same process of judgmental appreciation. In this same regard being mindful to avoid the extremes of over-involvement or under-involvement. In such existentially oriented engagement we can then attempt to quantify and qualify our overall embracement. I.e., our apparent terms of relevant engagement in that respect with regard to our embodiment/s, our embeddedness/es with others, and, our embankment/s with this world at large as well as being receptive to the net interaction between such facets in such ‘overall engaged experience’, i.e., in our ‘embracement’ (as here just defined). Such alchemy may seem esoteric but, in truth, it is something we do everyday and merely needs to be appositely and adequately attended to. How might such a feat be orchestrated, or, better orchestrated? By metaphorically ‘listening’ to our relationships and refining those attitudes and practices that orchestrate this enrichment of our relationships, this world as lived, this Life-World as a World-of-Life lived with others whether we are fully aware or not of the ramifications of this existential insight. Of course, an acceptance of this fact of our existence might be easy to accept. However, putting into practice such an attitude will present its own difficulties given that there are many in this world who are driven and riven by their own self-imposed limitations despite the existential fact that even their existences in this world are dependent upon an existential core of value formation that exists beyond the short-sighted constrictions of egotistically motivated patterns of non-existentially oriented processes of enactment… Even the torturer needs to eat, and, the dictator desires to be obeyed… (12)


In essence, we need to recognize that we already live with others and that life well-lived is open to forms of mutual value amplifications be that in assessing the phenomenal-phenomenological nature of the world, appreciating the integrated nature of the aesthetic, applying ourselves to overseeing the de-ontological exercise of the proper, appropriately expediting the expeditious, refining our hermeneutic appreciation of apposite genres of behaviour, and/or, privileging the factual over that preferentially desired or incorrectly imputed..!
 (13)


Or, setting up those requirements that oversee our attunement with our relationships… through such existentially oriented engagement, i.e., embracement. Forgiving others and ourselves the fact, through a lack of insight or oversight, that the relatively existential is an ‘existentialization of the relatively non-existential…’ That, given we live in an imperfect world, both others and ourselves will be passively and actively influenced by the relatively non-existential… even if we were advertently motivated to fully embrace this existential calling…. (14)


In accepting this metaphorical ‘calling’ what role is played by iteration? (15)


As noted in Part I, an ongoing balance between mere, sheer and bare patterns of repetition sets up processes of harmonic resolution. That, in existential reality, the very facticity of our relationships is directly proportion to this degree of harmonically engendered resolution. I.e., the ongoing existential richness of our relationships, as an existential fact in this world as lived, is directly reflected in this degree of ongoing harmonic resolution being engaged, i.e., embraced. Indeed, to have apparent conflict in a relationship we must first have some semblance of resolution. Or, too much conflict, without resolution would not conserve the expansion of that relationship and ultimately disrupt and end its preservation. With this insight to hand it is obvious that the orchestration of such a balance is ‘called for’. Fortunately, our embracement of our relationships, and their embracement of us, is expedited in and through our existential attunements with our relationships… in and through our sensitive simulations of the same. In the process, usually, being rewarded through the mutual enrichment of our lives as lived with others as realized through our embracement of this World-of-Life and this Life-World’s embracement of us..!! (16)








     Noël Tointon, Sydney, 22.11.14.

*Latest version: www.homestead.com/noelshomepage/noelshomepage4.html
�         This list alludes to our six orders of the pre-essential essential, aesthetically-essential, de-ontological, pragmatical, hermeneutical and factual aspects in value formation.


�         Again, alluding to our six orders in value appreciation.






