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On a Virtual Life in the World as Lived: Part I

Finding Authenticity in the Midst of Simulation?*

0.    Pre-Introduction


Today the world is reduplicated at every turn. Where once we had paper files we now have a digital world of e-files, and, more often than not, a parallel universe still ‘written’ down on pieces of paper… along with a bewildering array of formats for retrieving either..!
 (1)


The all-pervasive, common sense idea(l) of the ‘external world’ of the ‘actual’ needs to be discredited and permanently rejected! All types of experience entertained in intentional consciousness are ‘actual’ and no more actual than any other type of experience. However, not all experiences, in their apparent modes of presentation, are all equally valid as representations of this world as lived. Hence my use of the term ‘virtual’ and its contrast with the ‘non-virtual’ (as a more apt philosophical, and phenomenological, replacement for this mis-used term of the ‘actual’). (2)


Given the near endless reduplication of this world as lived let us ask what are the ramifications for-us given this proliferation of parallel texts in our ‘world of work’, in our ‘world of play’, and, more seriously, in our overall semblance of a ‘world as lived with-others’? (3)


Despite the fact that not all forms of simulation are equal in identity and value, how do we find, if at all, authenticity in the midst of such proliferated simulation? (4)

1.    Introduction


Given that the apparent (phenomenal-phenomenological) nature of the ‘non-virtual’ is defined as ‘not virtual’ or ‘non-virtual’ then we must ask what defines the virtual nature of the virtual, and, how a contrast can be made with the same through this use of some form of a qualified negation??  In other words, how should we understand the nature (or natures) of the virtual, and, how should we understand the nature (or natures) of the non-virtual, and, importantly, what is the nature (or natures) of this relationship between the ‘virtual’ and ‘the non-virtual’? And, given the existence of this relationship, what right have we to espouse an absolute separation between these two seemingly incommensurate worlds of the non-virtual and the virtual? Or, if there can be no absolute separation between the virtual and the non-virtual then how should we review the reality of this relationship? And what are the possible ramifications of this interrelationship, this proliferation of the virtual and a search for authenticity in our interaction with others? Indeed, in this same vein, how can we lead a ‘spiritual life’, in whatever form that might be defined, if we must also suffer from a proliferation of virtual selves as ‘actors’ impinging upon a proliferation of others as they, too, must lead their lives in a proliferation of virtual worlds? (5)

*Latest version (virtualx.doc): www.homestead.com/noelshomepage/noelsrelphil/html
2.    The Virtual?


How might we define the ‘virtual’ (given that we need its definition in order to define the ‘non-virtual’)?
 (6)


How should we discriminate between a ‘dream apple’ and a ‘non-virtual apple? How might we discriminate and remonstrate with a person who is deluded or denies an apparent truth of our existence in this world with-others when it is so obviously either the case or not the case for others?
 (7)


There is no denying the sun appears to ‘rise’ each morning even when occluded by a heavy shroud of cloud. Today, the scientific force of reason has permeated our culture to such an extent that we accept the sun appears to ‘rise in the East’ and ‘sink in the West’, but, that such notions can be overruled by an understanding that now tells us this illusion is realized by the Earth spinning around this diminutive star call the ‘Sun’ (and not the other way). Just as we know that when we look directly into a mirror we see a reflection of our face and not the apparent face of some other person. It may look like another person but we immediately and thoroughly overrule such primitive notions, first interpretations (like our mentally straightening ‘bent’ sticks seen entering water). (8)


In such instances our reason overrules what might be considered the face value of what is apparently to hand. But, even though the sweet taste of a dream apple might seduce us into thinking we were eating a non-virtual apple, still, no dream apple is going to effectively satiate or satisfy our non-virtual experience of hunger. (9)


In this light we can define the non-virtual in both positive and negative terms of reference, i.e., as our meeting a full complement of modalities normally associated with the phenomenon or phenomena to hand, and, that there is the non-absence of at least one modalities that would have been expected to have co-occurred in our experience of that phenomenon or phenomena in question.
 (10)


The virtual, therefore, is our experience of a representation or set of representations whose set of phenomenal-phenomenological modalities do not match that set we would normally expect to find in our engagement with that type of phenomenon. (11)

 
But, given this proliferation of the virtual, should we worry that we might soon be so overwhelmed by such complex appearances that we would then loose all sense of direction and meet only perplexity in our trying to also navigate and negotiate the non-virtual aspects of this world as lived?
 (12)


But all intentionally directed behaviour is contemplated, modified and re-directed
 through the application of meta-textual genres of behaviour. Without such ‘moulds of thought’ we could not think such thoughts and our thinking would be unproblematic or non-problematic as a consequence. Our very engagement with the apparently problematic could only be engaged through the presence of these meta-textual templates of our intentional thinking. This aspect of problematicity, rather than being problematic, is a sign that we have already well begun to think such thoughts that, therefore, cannot be absolutely problematic for us. Just as we cannot tell an absolute lie, since we must first speak the truth in order to distort it a little through either sins of commission and/or omission. Indeed, we spend most of our life, normally, without too much existential turmoil. Still, would it not be the case that such proliferation of genres would lend itself to a magnification of an outbreak of immanent perplexity? (13)


Just as, e.g., any male person
 has a potential assortment of identities, in turn, (meta-meta-textual) meta-genres of negotiated arbitration operate to defuse such inter-genre issues of complexity… and prevent a permanently ensuing perplexity. A male member of society would or could be a son, a father, a husband, an executive, and employer and/or employee, etc., etc. However, such complexity is usually non-problematic by virtue of these meta-genres of pre-negotiated arbitration. We wear many metaphorical hats in the course of our passage through this World-of-Life as we find ourselves enabled to engage therein, in this world as lived… as found… through those patterns of enaction that must effectively defuse, to some extent, all such potential problematicity. Given that we can ‘progress’, and ‘further such progress’, as we make our course through this world, this world as lived, it follows, basically, that problematicity is relatively superficial whilst non-problematicity is already relatively essential to the intentional life of the individual, etc.
 (14)

3. What is this Realm of the Non-Virtual?

The non-virtual is that intentional aspect of life that finds forms of co-verification (through critically enacted orders of judgment
). In other words, the non-virtual is found through a determination of where we seem to truly stand in this moment of time; i.e., in our ability to effectively determine the ‘whatness’ of our situation. Without such ‘realism’ how could we expect to meet a realization of our intentionally (re-)directed aspirations (in an aspirational economy of desire). Moreover, without a virtual idealization of where we want to head, as a virtual form of ‘idealism’, how could we be not motivated to thematize and realize such ambitions centered in the intrinsic ‘whyness’ of such aspirations? Furthermore, how could such an aspirational economy (of intentionally directed desire) not be informed by the ‘howness’ of meta-textual genres in their guidance they give us in moving from the realism of ‘what’ to the idealism of ‘why’ through this pragmatism of ‘how’. Thence the intimate collective co-operation between such notions of ‘what, why and how’! (15)


So, the non-virtual is to be found in the whatness of that truly found to hand along with a realization of the ideals we intentionally set ourselves when those ideals are both thematized and realized.
 (16)

4.    Authenticity?


Given the existence of this intentionally operated aspirational economy of desire (as that which motivates the intentional economy) how might we (provisionally) define ‘authenticity’; i.e., in our being authentic (within our own sense/s of self before-others, with-others)? (17)


As the relevant conversion of the relative potentiality of the virtual into the relative actuality of the non-virtual… along with a maximization of the (existential) value to be found in the full existentialization of that aspirational economy (in its relatively full realization as an existential economy). I.e., put simply, through the transformation of the virtual into the non-virtual, and, through an apposite, full amplification of identity and value formation. So, what is possible is actualized, and, what is actualized is rendered as valuable, as that which is to be more valued, and, all relevant forms of value find themselves being valued (in such all-encompassing existential appreciation). (18)


Simply put, this formula is: transforming the virtual into the non-virtual, enriching the non-virtual, and, ensuring that such overall existential amplification positively realizes a broad-based spectrum of possibilities (as effectively and as efficiently as possible).
 (19)


What are the ramifications of this transformational process when judged to be more authentic? A full flowering of all relevant forms of e/valuation judged as present in our reading/s of that situation. This more attuned state of affairs being realized in and through an apposite pro-relational stance as exercized in a more refined reading of the relationship, that relational situation per se.
 In this light we cannot escape our de-ontological duty nor the practicalities of our pragmatism, etc. On the other hand, we must truly be able also to fully determine the non-virtual nature of that currently to hand; i.e., articulate the nature of our current passage through this world as lived.  In essence, find a rapport between all relevant senses of what, how and why. (20)


How, then, de we encounter authenticity? Through a conversion of the virtual into the non-virtual, and/or, a transformation of the value to be found in our accurate and effective reading of the non-virtual… along with a full engagement of all forms of value relevant in that type of situation or relationship. So, we put all illusions to the side, realize and promote the non-virtual, and, engage in that situation in such a manner that oversees an apposite response to the very existential nature of that situation. When we are hungry we expect to eat. When we see others who are hungry, with little or no food to hand, then we must set out to feed these persons for how could we engage them in any other meaningful form of interaction without our first exercising this apposite care and concern enacted in such mutual oversight? (21)

5.    Provisional Conclusion/s


There can be no absolute demarcation between the non-virtual and the virtual given that the aspirational economy demands some form of ongoing commensuration. (22)


A proliferation of the virtual need not be problematic given that problematicity is not central to the intentional economy. ‘Problematicity’ can only be experienced in the presence of genres of behaviour that set out to negotiate for us how we should behave under such circumstances. Indeed, through their also proffering solutions and resolutions of such dilemmas as they might be found to arise (or might be implied through adaptation). Moreover, meta-genres are also already in place when we feel a certain problematicity arising between our parallel co-adoption and co-adaptation of these, hitherto, less commensurate genres of behaviour. (23)


That, effectively, existential authenticity is promoted through the successful conversion of the virtual (in our aspirational economy) in our realization of the relatively non-virtual, through an amplification of the value indicated through such negotiations (within and between genres, etc.), and, the relevant realization of all forms of value (in the apposite existentialization of that existential economy). (24)


Thence a careful harmonization enacted between the ‘what’, ‘why’ and ‘how’ already pre-embedded in that intentional economy in question… which is none other than the apposite and adequate realization of the ongoing overall transcendental suspension (at the very center of these intentional, aspirational and existential economies as they coincide in the mutual expansion of our e/valuation of this same world as lived before-others, with-others!)! (25)
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E.g., I am hungry, I desire to eat.

What
=   food.

Why
=   hunger

How
=   eating

Also note that the dynamic balance of all three orientations is an overall transcendental suspension, and, the core requirement in the running of an authentic economy be our interest directed towards the intentional, trans-intentional (judgmental), aspirational, enactive, existential and/or consequential economies, etc. (26)

Also note that these three orientations of what, why and how, whilst relatively incommensurate, are commensurable on a deeper (transcendental) level of epistemological interaction (through the exercise of an overall transcendental suspension). (27)

That aspirational successfulness is essentially arrived at through the conversion of the virtual nature of the ideal aspired to through its existentially enriched transformation into the relatively non-virtual! (28)
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� 	E.g., paper written upon or typed upon as print outs, facsimilies, photocopies, etc. Furthermore, we have a variety of storage devices from discs, hard drives, mp3’s, to the cloud et al.


� 	The reader, should they wish, is invited to ignore all additional comments and qualifications embedded in either brackets or footnotes (in a first, second or later reading of this text) .


� 	E.g., how should we deal with so-called denialists? On the other hand, how do we deal with topics that are either ensconced in major discourses or in minor discourses, forming traditional and/or non-traditional discourses within their associated disciplines, that have vastly different rules for evidential treatment, say in a theology or in a science or in a political philosophy, e.g., etc?


� 	This device of invoking both a positive definition of x and a negative definition of x, to some extent, is an error correcting mechanism in a philosophical discourse.


� 	‘Navigating’ objective phenomena and ‘negotiating’ subjective phenomena (all treated in intentional terms of reference).


� 	Non-chaotically ‘redirected’ and chaotically ‘re-directed’. However the intentional treatment of phenomenal-phenomenological of experience implies that there already exists an amalgam of both incremental redirection and non-incremental re-direction.


� 	Similarly with any female person (along with those people who identify/are identified as neither male or female or both male and female in a more bipolar discourse).


� 	Of course the noticing or making of small differences in our constitution/re-constitution of the world (as it appears to us) can make a profound difference out of all proportion to the mere quantum of those incremental inputs.  Of course paradigm shifts can radically de-stabalize our ensuing vision of reality, but, still cannot be central.


� 	Elsewhere I have discussed six types of trans-intentional judgment and their re-constitution of cognitive intentional experience, namely, merely defining non-integrated pre-essential constituents, finding their aesthetical integration, noting de-ontological considerations, noting pragmatical applications, discerning hermeneutic potentiality and establishing factual determinations through various forms of mutual co-verification.


� 	So, therefore, an intentional economy must deal with both virtual and non-virtual forms of experience in order to operate an aspirational economy. Authenticity is realized when we align an existential treatment of aspiration in our intentional economy. Thence the authenticity that flows from an alignment between intentional, aspirational and existential economies. The center of such an alignment marks out, is marked out, by the invocation of an ongoing overall transcendental suspension (which is also seen as equivalent to an ongoing hermeneutic circle of comprehension as examined elsewhere).


� 	‘Amplification’ being realized through non-chaotic augmentation and chaotic enhancement, and, such effective and efficient trans-evaluation is realized through a preservation and conservation of identity and value formation as well as a meeting of all normal, relevant expectations in keeping with the nature of that existential situation in question.


� 	Through critically attending to that situation in an ongoing harmonization of phenomenal-phenomeno-logical, hermeneutical and existential approaches to texts, meta-texts and non-texts respectively. A pro-relational stance implying a transcendence of both self/ego and other/other egos and the adoption of that central relationship’s relational perspective to that extent it can be simulated, by-us, for-us, through its apparent ongoing self-simulation.


� 	The intentional economy is noted in brackets.


� 	We can also run a meta-aspirational economy by asking “why do we eat food when we are hungry?” = in order to live, etc. Hence, e.g., ‘I am eating’, ‘in order to survive (and enjoy life)’, ‘in an apposite manner’.





