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On a Virtual Life in the World as Lived: Part II

The Simulation of Authenticity versus the Authenticity of Simulation?*

0.    Pre-Introduction


On the stage one might suspect that a drunken actor playing a drunk actor might not be able to arise to this challenge in acting…  A good actor would make you think and believe they were drunk when we knew, or hoped, that they would not be drunk and that they were merely acting… and were being very good at it. However, even a poor actor would probably be able to get across to their audience that they were ‘playing a drunk character’. Now, our passage through this Life-World, fleshed out for us in this ‘world as lived’, is experienced in a similar fashion. We live in a world of appearances but such appearances are not as superficial as they might seem, as if seen on the surface of a mirror, because we have this skill to discern if such ‘simulations’ have such a phenomenological depth as renders them to be most likely as they appear… unless, in time, to be proven otherwise. How is this the case… that no simulation is ever a mere simulation and that not all apparent simulations, on a first inspection, are of the same thing..? Then, in the midst of such discernment, how might we account for ‘authenticity’ in such a manner that allows us to discern whether ‘a simulation is only a simulation’ and ‘the simulation is truly as it appears’? Indeed, just how might we be able, if at all, to discern a difference between ‘the (mere) simulation of authenticity and ‘the (mere) authenticity of that same simulation’? (1)

No doubt ‘who we really are’, ‘how we have ourselves found or find ourselves’, and, ‘who some other person might think we be’ cannot be, can never be, absolutely equivalent (through perpetual representative misrepresentation). Still, we must be referring to the same person and, hopefully, we can intuitively appreciate where and how these different modellings of the self, one’s own self, might truthfully coincide in order to reinforce the fact that we do have various senses of self all living and breathing under the same umbrella so to speak… somehow managing to talk to each other. I like cake but if I were to eat too much I would also now be a person who temporarily does not like cake… given that I have eaten too much. Obviously, identity formation can be quite dialectical in its ongoing manifestation/s… (2)


Even if we were to misunderstand someone we must still have a greater understanding of them in order to misunderstand some smaller aspect or set of aspects about them. So, on one hand, we must understand something about the other person, and, on the other hand, never be in a full possession of all the facts with a nuanced interpretation that does a considerable justice to them as a person… when to represent them we must also misrepresent them given that representation is never the so-called presentation per se… and understanding someone is more a process of de-misunderstanding that other person? That the same, more or less, applies to our own process of self-understanding? In this regard, therefore, is it possible to equate in some measure ‘the simulation of authenticity’ and ‘the authenticity of the simulation’? Can we discern ‘the person who is being authentic’ from ‘the person who is merely simulating authenticity’… in their apparent but feigned care and concern? Or, just what exactly might be meant in our being, or trying to be, authentic? (3)
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1.    Introduction


The philosophical problems we are dealing with are as follows: 

i.
How do we discern the phenomenal-phenomenological reality of appearances?

ii.
How do we discern the hermeneutical reality of our phenomenological research?

iii.
How do we discern the existential authenticity of our research above?

iv. How do we discern the overall authenticity of our responses to such research?

v.
How can authenticity itself be directly engaged?


Concluding this short essay-paper with a set of provisional conclusions. (4)

2.    The Virtual versus the Non-Virtual? Discerning Phenomenological Reality?


As argued in Part I, the non-virtual is defined as the full complement of phenomenal-phenomenological modalities expected to be present in that type of situation and found to be present in that specific situation (as well as finding the non-absence of at least one modality expected to be present). The virtual being defined as the absence of a full complement of modalities or the absence of at least one essential modality. So the dream apple does not satisfy non-virtual hunger. Or, the bent stick in water is found to be more or less straight when taken out of the water. Or, the image in the mirror exactly imitates our every move, etc., and so must be a reflection of ourselves (given that this interpretation is the most economic in that regard), etc. (5)


In effect, the virtual phenomenon or set of phenomena mirrors imperfectly what has already has been deemed to be non-virtual (and v.v.).
 (6)

3.    Discerning Hermeneutical Reality?


In hermeneutic determination how do we come to a critical appreciation of our interpretative inputs? By examining the nature of the meta-textual genres and meta-meta-textual meta-genres, etc. In this we look for appositeness of genre (or mix of genres) and adequacy of utilization of that genre (or mix of genres). A quicker way of discerning this aspect of our investigations is to determine the apparent life-world that seems to best apply to our reading of that situation. So, e.g., we do science in a scientific life-world and we do magic in a magical life-world (be that as a stage magician, as a witch or whatever). Of course there are occasions when life-worlds are to coincide for whatever reason. E.g., a scientist might like to investigate the power of healing through suggestion as might be evoked by a witch doctor in their traditional setting. Or, the traditional witch doctor might be amenable to training in classical medicine in order to supplement their form of practice. But the coincidence of life-worlds granted, normally, life-worlds operate without interference from other life-worlds although it is also safe to say that they are also hierarchically related or not related to each other. So, in the scientific life-world we have sub-life-worlds of chemistry and physics with the former being implicitly or explicitly subsumed in the latter (when such ‘wider’ or ‘deeper’ considerations are deemed relevant). (7)

4.    Discerning Existential Authenticity?


How is this element of the existential to be both discerned and appreciated? I.e., evaluated in terms of its degree of identity and value formation and differentiated in terms of its (potential) potential for identity and value formation and the degree such identity and value formation is actually realized, i.e., realized non-virtually. (8)


In this we differentiate what has been realized and attempt to appreciate what more could be realized through running virtual sequences in our imagination in the hope that historical associations will help us to evaluate those scenarios that appear to have a greater potential for identity and value formation. We are also assisted in such simulations by attempting to adopt, and adapt, various possible scenarios as seen virtually through a pro-relational attitude, i.e., an existential identification with the relationship in question and attempting to see where the relationship is better or best headed in terms of the preservation, conservation, investment and divestment of value all in line with general expectations, etc. So, in this regard, we ascertain current existential identity and value formation over previous instances in the hope of perceiving this existential trend for value and identity amplification (through either positive, non-chaotically orchestrated augmentation and/or positive, chaotically orchestrated enhancement). When we take a future orientation in such assessment we are entering the territory of a differential appreciation. Or, more correctly, a set of differential appreciations. (9)

5.    A Differential Appreciation of Existential Authenticity?


An overall differential appreciation examines how different simulated sets of possibilities might possibly amplify and/or de-amplify such possible virtual-histories. In this a more integrated approach is adopted and adapted. The differential applies to differences in identity and value formation that would be presumed to result from either slight differences or greater differences as both introduced and found realized in the course of such simulated re(-)interpretations, etc. (10)


It is to be hoped that our metaphorical ‘listening to a relationship’ would allow us to do this intuitive type of a manoeuvre whose success is the demonstration of existential transformations, and, the degree such transformations have been successfully realized. (11)


So, we can evaluate the success of the past, and, we can attempt to discern those pathways that might amplify the course of identity and value formation in the future. However, what is more at stake for us, now, is the degree the very present can be existentially engaged; and, if that were to be the case how would that be orchestrated… and, perhaps, better orchestrated? (12)

6.    Examining Whether Authenticity Itself Can Be Directly Engaged?


In their core, relationships are engaged directly. Therefore, the identity and value apparently resident in and through such actions or non-actions, i.e., enactions, to some extent must be directly engaged. Hence our ability to appreciate the existential course of our relationships in the unfolding of the existential moment. How might we intellectually understand how such an intuitive appreciation of the existential is realized; i.e., in this form of appreciation that is both passively reflected upon and actively enacted? Through the invocation of the ongoing overall transcendental suspension (as intimated in the previous paper). How might this suspension be inaugurated and maintained? Through a balancing of non-virtual, past oriented appreciation and virtual, future oriented appreciation, etc. Through balancing passive reflections and active processes of enaction, etc. In effect, through identifying with the relationship in question as embraced within its phenomenal-phenomenological, hermeneutical and existential inputs, etc., etc. By ‘embraced’ we mean collectively noting embodied, embedded and embanked aspects and inputs/outputs as discussed elsewhere.
 (13)


The above granted, in line with Part I, how are we to understand authenticity as the conversion of the relatively virtual into the relatively non-virtual, an amplification of the value in such a transformation and overseeing that this positive amplification in e/valuation is as broad spectrum as it is relevant to that situation under examination (through an appreciation of our e/valuation of its differentiation and integration in identity and value formation)? (14)

7.    Provisional Conclusion/s


Value is appreciated in terms of its differentiated richness in phenomenal-phenomenological transformation. The parameters of this transformation are set in hermeneutic terms of reference, i.e., through the adequate use of relatively apposite genres of behaviour, etc. Then, by running both these aspects in parallel, we arrive at the production of existential e/valuation. Then, by simulating the running of all three aspects in a state of ongoing dynamic balance we effectively instigate the ongoing overall transcendental suspension. Then, it is up to us to attempt to impartially differentiate, integrate and appreciate such overall identity and value formation in order to understand ‘this simulation of authenticity’ through ‘this authenticity of simulation’. Effectively, learning through an intuitive appreciation how to convert the virtual into the non-virtual and in this transformation maximize this conversion in such a manner so as to maximize this process of positively amplified identity and value formation. (15)


How might this intuitive approach to authenticity be best or better orchestrated? Through the adequate and apposite invocation of an ongoing overall transcendental suspension! Now, one way to do this, i.e., engage this suspension, is to entertain this contragram (as noted in our subtitle) in a dynamically balanced state of play. Therefore, to this end we seriously entertain those attitudes that allow us to engage in parallel ‘the simulation of authenticity’ in ‘the authenticity of simulation’, and v.v. Then, when we find our simulations produce/reproduce/re-produce expected sets of modalities then we come to the realization we are dealing with the non-virtual, and v.v. However, how this productive enaction of this suspension is to be engineered and better understood will be looked at in Part III of this series of micro essay-papers. Suffice to say that we intuitively (learn to) counter-balance distinctive forms of contrast that will give us access to this transcendental dimension of the trans-cognitive along with its critical ability to appreciate these distinctions of the virtual and non-virtual, etc., as well as all other forms of judgment such as pertain to the essential, aesthetical, deontological, pragmatical, virtual and non-virtual… as seen through these lenses of the phenomenal-phenomenological, hermeneutical and existential…. (16)
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E.g., I am hungry, I desire to eat.

What
=   food.

Why
=   hunger

How
=   eating

Also note that the dynamic balance of all three orientations is an overall transcendental suspension, and, the core requirement in the running of an authentic economy be our interest directed towards the intentional, trans-intentional (judgmental), aspirational, enactive, existential and/or consequential economies, etc. (26)

Also note that these three orientations of what, why and how, whilst relatively incommensurate, are commensurable on a deeper (transcendental) level of epistemological interaction (through the exercise of an overall transcendental suspension). (27)

That aspirational successfulness is essentially arrived at through the conversion of the virtual nature of the ideal aspired to through its existentially enriched transformation into the relatively non-virtual! (28)
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� 	A delusion is a delusion, when represented as a delusion it’s as that non-virtual state of being a delusion. Calling ‘a spade a spade’ implies that we are then dealing with the non-virtual, in this instance, that delusion per se.


� 	By ‘embodied’ is meant input and outputs organized primarily in and through our bodies. By ‘embeddedness’ is meant in what manner our relationship is embedded with all other relationship where those relationships more central to that primary relationship or primary set of relationships in question are obviously more essential and important to that primary center of attention. By ‘embankment’ is meant in what manner the world of the objective, and non-subjective, must also be taken into consideration. The overall relationship between these three orientations is also to be taken into consideration through the implication of the word ‘embracement’.


� 	The intentional economy is noted in brackets.


� 	We can also run a meta-aspirational economy by asking “why do we eat food when we are hungry?” = in order to live, etc. Hence, e.g., ‘I am eating’, ‘in order to survive (and enjoy life)’, ‘in an apposite manner’.





